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a classical and competent fashion. Particularly 
interesting to the student of doctrine are those 
sections dealing with the Arian controversy. 
This great moment of the church's life is dis- 
cussed with characteristic breadth and insight 
by Professor Gwatkin. But why should 
Athanasianism be discussed under the title 
head Arianism rather than vice versa ? Is this 
not something like discussing Calvinism under 
a chapter title of Arminianism? It seems, on 
the whole, a little unfortunate that the general 
treatment should be so little touched by modern 
interest. Chap, xix, which deals with the 
entire period, in twenty-five pages passes from 
the languages of the Empire, through commerce, 
corporations, and forms of land tenure, to the 
influence of the bishops. This seems rather 
superficial. We hope that in the subsequent 
volumes the treatment will be less conventional 
and that, without making the work into a 
treatise upon the philosophy of history, there 
will be a more outspoken recognition of the 
fact that history is not a mere collection of 
items, but is a study of social forces which 
operate in social evolution or devolution. It 
may be true that the historian as over against 
the sociologist cares more for differences than 
for generic qualities, but history is really in- 
dispensable only as we see the rise and fall of 
social minds. 

The Ethics of the Old Testament. By Hinck- 
ley G. Mitchell, Professor of Hebrew and 
Old Testament Exegesis in Tufts College. 
Chicago: University of Chicago Press, 
1012. Pp. x+417. $2.00. 

Students of the Old Testament from any 
angle of approach — history, theology, homiletics, 
sociology, philosophy — will find this volume 
serviceable. Although the professional inter- 
preter expects no new results here, the book is 
a new thing in the field of popular biblical 
exposition, where so much work of various kinds 
is urgently needed. Professor Mitchell under- 
takes to set forth in logical order the moral 
ideas of the ancient Hebrews on the background 
of old Testament history. He, of course, 
accepts the methods and results of the modern 
historical school. While leaving it to the reader 
to define for himself the ethical significance of 
the Old Testament as a whole, the author sug- 
gests that it can evidently no longer be regarded 
as peculiar for the completeness and consist- 
ency of its morality, and therefore infallible in 
the sixteenth-century sense. As an illustration 
of what is meant by this, he goes on to say: 
"The thoughtful reader of Genesis can explain 
the fact that in o:2off. Canaan is cursed for 
an offense of which, not he, but his father has 
been guilty; also how it is that in Josh. 7: 24 f. 
the children of Achan have to suffer with him, 
although, according to Deut. 24:16, Moses has 
just ordained that 'the fathers shall not be 



put to death for the children, neither shall the 
children be put to death for the fathers.' In 
these and many other instances criticism has 
shown that we have to do, not with a homogene- 
ous text, but with the work of two or more 
authors writing at different times and from 
different standpoints." 

The author's purpose, then, is as far as 
possible from that of hunting out inconsist- 
encies and discrepancies in the Bible; for, as 
he indicates, his task is to put on exhibition the 
standpoints of the different periods from which 
the various Old Testament documents arise, 
and to show how these different points of view 
connect up with the history of Israel. The book 
may, therefore, be called a study in the 
mechanics of progressive revelation. 

As to method of treatment, Professor 
Mitchell points out that there are at least two 
ways of handling the subject. The first 
method, and the one which would have been 
adopted by a writer of a century ago, is what 
might be called the "pigeon-hole method," 
according to which all the material relating 
to a given topic is placed in one chapter, making 
the book practically a collection of detached 
essays. The other method, and the one which 
our author follows, treats the various aspects 
of the subject in a succession of rounded stages, 
producing a unified impression upon the reader's 
mind. The usefulness of the volume will be 
enhanced if it be studied in connection with a 
good modern manual of Hebrew history. 



The Theology of the Gospels, By James 
Moffatt. New York: Scribner, 1012. Pp. 
xvi+220. $0.75. 

This small volume does not pretend to be 
an exhaustive presentation of gospel theology. 
Only the salient features of the subject are 
discussed, and these are set forth in a topical 
rather than in a systematic scheme. The 
theological character of the gospels, their 
eschatology, the God of Jesus, the person of 
Jesus, and the spirit of Jesus, are the topics 
treated. By "theology" of the gospels the 
author means their religious thought as it 
centers about Jesus and the revelation God made 
through him. The prominence recently given 
to eschatology raises a question whether gospel 
theology may not be eschatology pure and 
simple. The extreme eschatological views of 
Schweitzer are rejected in favor of a harmonistic 
view. Jesus spoke of an imminent catastrophic 
kingdom and he also spoke of a kingdom 
present in the lives and hearts of men. "The 
mind of Jesus is larger than the apocalyptic 
theory would allow and no sort of justice is 
done to it unless the absolute validity which 
he attached to the truths of pardoning love, 
trust in God, and the higher righteousness is 
candidly admitted." Jesus' thought of God 
is determined by Jesus' unique consciousness 



